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different argument; duality, &c;, cannot be held to be mad6
known {jftdpyqfi by that non-eternal apprehension whose
object is two or more individual unities (i.e., cf/pc7c$hdbuddhi),
because these are qualities which reside in a' plurality of
subjects [and not in any one individual1] just as "seve-
ralty " does fand, therefore, as apeksTidbuddhi is not t&eir
jndpaJca, it must be their janaka].

Next we will describe the order of the successive destruc-
tions. From apeksh&buddhi arises, simultaneously with the
production of duality (dvitva), the destruction of the know-
ledge of the genus of unity; next from the knowledge of
the genus of duality (dmtvatva) arises, simultaneously with
the knowledge of the quality duality, the destruction of
apeksk&buddhi; next from the'destruction of apeJcsh&buddM
arises; simultaneously with the knowledge of the t\vo sub-
stances, the destruction of the duality; next from the
knowledge' of the two substances- arises, simultaneously
\vith the production of imagination (sanisJcdra), the destruc-
tion of the knowledge of the quality; and next from
imagination arises the destruction of the knowledge of the
substances.

The evidence for the destruction of one kind of know-
ledge by another, and for the destruction of another know-
ledge by imagination, is to be found in the following
argument; these knowledges themselves which are the
subjects of the discussion are successively destroyed by
the rise of others produced from them, because knowledge,
like sound, is a special quality -of an all-pervading sub-
stance, and of momentary duration.2 I may briefly add,
that when you have the knowledge of the genus of unity
simultaneously with an action in one of the two things
themselves, producing that separation which is the opposite

1 Apdc&hdbuddfd apprehends "this   pervading  substance,   but   the   in-
is   one,"   "this  is   one,0   &c.;  but    dividual portions of each have ditter-
duality, for instance, does not reside    ent special qualities ; hence one man
in either of these, but in both to-    knows what another is ignorant of,
gether.                                                and one portion of ether has sound

2  The Vaiseshikas held that the    when another portion has not.    Dr.
jivdtman and space are each an alU    Roer, in his version of the Bhasha*